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INTRODUCTION.

NOTE BY THE BISHOP OF SALISBURY.

On Wednesday, 12th October, 1898, the Bishop of Salisbury,
accompanied by a number of English clergy, called by appointment
upon the Coptic Patriarch Kyrillos at Cairo, and had a very courteous
and honourable reception. The Bishop presented a copy of the
English service which was to be used in the following week at the
consecration of St. George’s Church at Jerusalem, and asked the
Patriarch whether it would be possible to procure a copy of the service
in use in Egypt. The Patriarch promised to look into his library and
to try and find a copy. The MS. here edited was given by him
next day to the charge of Mr. A, C. Headlam, Secretary of the Eastern
Church Association, for the use of the Bishop, on the understanding
that, if it were possible, he would print it -in England, and allow a
certain number of copies to be given in return to the Coptic Church.

The Bishop is very grateful to the Editor of the Coptic Version of

Ahe New Testament (Four Gospels, Oxford, 1898) for at once consenting
to make a careful description of the manuscript and summary of its
contents.

This was printed in the Proceedings of the Soctety of Bibitcal Archao-
logy for March, 1899 (Vol. XXI, pp. 86-107), and public attention was
thus called to the contemplated publication. Proposals for printing
and publishing were issued on 1st July, 1900, and sufficient support
having been secured, a commission was given to M. Ernest Leroux,

* Rue Bonaparte, Paris, for whom the Coptic and Arabic (transcribed by
the editor) was printed by M. Burdin, of 4, Rue Garnier, Angers.
The proofs were compared by the editor with the original and with
Vols. 1 and 2 of Raphael Tuki’s Euckologion (printed at the Propa-
ganda College, Rome, 1761-2), and with the Arabic MS.* in the Royal
Library at Berlin, which he collated in September, 1899. Professor
Ignazio Guidi informs us that Tuki's MS. is lost. The text is
therefore fairly certain, especially for the first and perhaps most
important section, the consecration of a Church, and we trust that the
whole work, with the translation, will be found worthy of Western
scholarship, and be a real link of friendship between the Church of
England and the Coptic Church. We have had the advantage in
regard to the translation of help from Mr. F. E. Brightman, of the

Pusey House, Oxford, whose knowledge of the ancient Liturgies has
enabled him to make some valuable suggestions to the editor.

* Diez. III (Ahlwardt 10184, vol. ix, p. 547), containing ‘ The Lamp of the
Darkness,” by Abu 'l berekat ibn Kibr, who was a priest of the Coptic church, and
employed by his patron Bibars (died A.H. 725, A.D. 1325} to write the Chronicle
of that ruler. The book, in eight parts, is a compendium of doctrine, Canons,
Councils, and other ecclesiastical subjects.
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The interest of the service to liturgical students is considerable.
Its most marked feature is the immense amount of Holy Scripture
which is contained in it. More than half of the whole, if the Psalms
are included, is from the Bible. This predominance of Scripture is
characteristic of the Egyptian rite, which has four lections always in the
Liturgy (Apostolos, Katholikon, Praxis and Evangelion), and had twelve
Psalms and two lections in the two nocturnal offices* in early ages.
when the Syrian had only fixed psalms and no lessons. Our English
usage of a lesson from the Old and a lesson from the New Testament
at Matins and Evensong comes in fact from Egypt.

As to the date of the rite, precise indications are not forthcoming.
There appears to be little doubt that it is later than the fourth and
probably than the fifth century. There is no reference in it to the
transformation of heathen temples into churches, such as took place at
Medinet Habou, in Thebes. There is no mention even of the driving
out of evil spirits. On the contrary, the prayers and rubrics several
times imply that the church to be consecrated is new, and has beer
built for Christian worship. There is in one place a reference to relics
of martyrs, p. 13, but this is only in the second hywmn, which is to be
sung during the sprinkling, and which may be of a different date from
the prayers. It is to be noticed that the first hymn (p. 12) is the only
_one which contains any reference to the monophysite controversy,
“where it speaks of *Dioskoros the confessor, he who withstood the
tome of Leo,” and Theodosios, the 33rd patriarch, consecrated A.D. 537.
It is to be observed that Tuki’s text (p. 80) very naturally has a
different version of this part of the hymin. It is however not clear to
us that this is a Roman correction, since it runs more smoothly and
simply, and puts Athanasius in his proper place as ‘ he who established
the orthodox faith of the 318 assembled at Nicaea.”

The suggestion made by the Bishop of Salisbury as to the possibility
of dating the form in the reign of Anastasius, A.D. 491-518, as a quict
time during which such a service might have been composed, is nothing
more than a suggestion which awaits such confirmation or contradiction
as future discovery may give.

As to the antiquity of a rite of consecration the earliest evidence is
that of Eusebius, the Church historian, which is however very vague.
The first definite reference to the use of chrism in the consecration of
the Sanctuary (Qvsweamypiov, Coptic ‘Ieration’) is in Pseudo-Dionysius,
Ecel. Hierarchy, 4, §12. This book is usually dated circa A.D. 470500,
and therefore this evidence is not adverse to the Bishop’s suggestion.

There are however certain more explicit references to the conse-
cration of Egyptian churches observed by the editor, which are worthy
of attention as throwing fresh light on the subject.

In the Berlin MS. before the part of the text which contains this
order of consecration, there occurs another reference to the consecra-
tion of a church ; and this short reference appears also in the manuscript
of the British Museum catalogued as being a copy of Ibn Assal's

* Cassian, J)e /nst. Ceenob, ii, 4 and 6.



INTRODUCTION. vii

Nomocanon, but which, as we are informed by Mr. Crum, differs from
the Paris MS. of that work. The Berlin MS,, p. 247, gives in red, as a
title, * What is set forth as to the order of the Consecration of the
Church,” then in black, *“ From the holy Canons: Let the Bishop
sanctify the *haicals; and let there be with him seven presbyters;

and he shall sign them (\za% +) with the myron which is the oil of

gladness, even the seal of the Lord.”

The British Museum MS. Or. 13371, pp. 368, 374, after giving a
description of a church, continues, * Let the Bishop consecrate the
haicals, and let there be with him at the time of the consecration
seven presbyters; and let him sign with the myron, which is the oil of
gladness. Since it is the seal of the Lord, let it be worthy that he should
celebrate at it (se. the altar) ; and let him read over the altar the gospel
of Jobhn the Divine ; and Jet him not celebrate at it the first time unless
with the assembly of presbyters and their chief, and all the deacons.”

Abu Salih (a.p. 1188)% refers to the consecration of churches in
the following passage (slightly altered) of his Churches of Egypt,
pp. 225, 226 :—

“The church of S. Mary at Al-Muharrakah, in the province of
Al-Ushmfnain (near Assiout).

“In the church (there is) one altar, which was consecrated by the
descent upon it of our Lord Christ, with the great disciples, in the
clouds, according to the testimony of the homily} of Philotheus, (also
‘called Theophilus, the z3rd Patriarch, a.D. 385-412). Hence came

(Jas \gie,) the form of consecration, the vessels filled with water,

and the readings (311 i) over the water to sanctify it,and the odoriferous
plants and the Jeaves, and the lamps upon their stands, and the sprink-
ling of the walls of the church; and it was ordered Peter to cause all
churches to be consecrated according to this form, the form of the first
consecration, which took place at Al-Muharrakah, in the province
of Al-Ushmtnain ”

Mr. A. J. Butler adds the following note :—

“Vansleb stayed at K@sakadm for a month in 1664, and says that the
town was then in ruins, and that nothing remained but the Monastery
of Al-Mubarrak. Kasakam is identified with Apollinopolis Parva. See
also Synaxarion Hator 6 = Nov. 2.”

Benjamin the 38th Patriarch (a.n. 626-665) is said to have conse-
crated the Church of St. Macarius in the Nitrian desert. Severus
of Ushmnain, who wrote ci#ca A.v. 975, gives a legendary account
of the ceremony, mentioning the anointing of the table of the
haical (se. the altar) with the chrism or myron. Reference is also
made to the words of Jacob, ¢ How dreadful is this place,’ &c., the word

* The Arabic name for the place in which the altar stands.

t The Churches and Donasteries of Egypt and some neighbouring Countrics,
attributed to Ab#t Salih the Armenian, edited and translated by B. T. A. Evetts.
Oxford, 1895.

¥ British Museum Or. 4723. The homily dozs not mention vessels, &c.
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Alleluia, and the 84th Psalm. The dome (&u) is distinguished from the
body of this church (dess). When the consecration of the dome was

finished, the consecrator went out to the church and consecrated the
walls and pillars. He returned and sat in the dome. MS. Brit. Mus.
Add. 26100, p. 57. Mr. Crum drew our attention to this passage.

The antiquities of the subject of the consecration of churches
in general have been discussed by the Bishop of Salisbury, and
he has explained what seems to him the proper usage imn the
Church of England at the present day, in a Lecture entitled ¢ On the
Rite of Consecration of Churches, especially in the Church of England,
published by the Society for the Promotion of Christian Knowledge, for
the Church Historical Society, London, 1899. The form in use in the
Diocese of Salisbury is printed as an Appendix to this Lecture.

The publication of a new Ordo Ambrosianus ad consecrandam eccle-
séam et altaria by Dr. Giovanni Mercali of the Vatican Library, from a
MS. belonging to the Chapter of Lucca,* supplies us with another
ancient consecration rite in which there is no mention of relics. The
rite in question has the alphabet ceremony, and that both on the
outside walls as well as on the interior floor of the Church, but in other
respects it is like our Egyptian form in being an adaptation of the
ceremonies of Baptism and Confirmation to the building. It has further
consecration prayers for the font, and also benedictions of chrism and
oil. It has Psalms but no Lessons from Holy Scripture.

Of the five prayers in the portion for the dedication of the Church
and altars two occur elsewhere verbatim, and two are closely parallel to
other forms, but one, the first, seems peculiar to the rite. It is inter-
esting from its simple scriptural character and from its reference to the
founder of the Church. It may be worth while to give it here.

“Omnipotens sempiterne Deus, qui caelestia possides et terrena tua
maiestate gubernas, quem caeli caelorum non capiunt quem manufacta
tremescunt; qui perlingis a fine usque ad finem fortiter et disponis
omnia suaviter; qui cum manufactis non egeas, aedificari tamen tibi
et sanctuarium iussisti et templum ; sanctifica quesumus hunc venera-
bilem locum quem famulus tuus ille condidit in sancti tui nominis
honorem, construxit opere, ornauit decore. Proinde rogamus humiles
ut porrigas super hunc uenerabilem locum copiosi muneris gratiam, et
omnibus hic orantibus benedictionem dones et ueniam ; quatenus hic
semper cunctorum sancta impleatur petitio, acumuletur devotio, uoto-
rumque omnium profluat deprecatio. Per.” (p. 22).

* In his dnticke religuie liturgicke in No. 7 of the Studi ¢ Testi Roma, tip. vat.
1902. The MS. is numbered cod. 603 and is of the XIth century, but the rite is
probably considerably older.
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DESCRIPTION OF THE MANUSCRIPT.

The manuscript, bound in native leather, is entitled in Arabic,
*The consecration of the new church and the altar, Coptic and
Anrabic together.’

The measurement of the page is 23'7 cm. X 16'5 cm., and of both
columns of the text, not including capitals, 184 cm. X 118 cm.
Twenty lines in the page. The arrangement of quires is by quinions,
and they are signed with K€, 06C, ¥C, €C, I'¥, OC¥, K.
(Lord God, Son of God, Jesus Christ, he conquereth). Large
capitals are either black-reddened, or yellow, white, black and red,
or yellow alone, with occasionally a bird for capital Alpha. Small
capitals, black-reddened. On the sixth page is drawn a cross; and a
geometrical ornament occurs before the altar service, which has an
arched headpiece. The common arabesque ornament, with flowers
and head of a bird and trailing stem, is frequent, the usual colour
being yellow, and the style of drawing similar to the art of Brit. Mus.
Or., 1oo1. Thete are 259 leaves.

The original foliation in uncials appears on the verso page, the
first of which extant is numbered I. Fol. 4, not numbered, has
been restored, and is of the same paper as the four leaves at the
beginning and end, marked with crown, star and crescents, aud the
name Gervino. Besides these restored leaves, it should be noticed
that the book has been cut and patched when it was re-bound.

The consecration of the church occupies zor leaves. Foll. cB" cI®
contain respectively the English and Arabic form of presentation of
the Book by the Patriarch Kyrillos to the Bishop of Salisbury. The
altar service extends over thirty-five leaves.

It remains to notice the long colophon with which the manuscript
concludes. After the usual invocation of God in three Persons, the
name of John, 8oth Patriarch of Alexandria, is given, with many
epithets of praise, as the patron of the book. Prayer for him is
followed by a request for the remembrance of the copyist, a monk
of the monastery of Pitetroas. The statement further sets forth that
the book was finished in the said monastery on the sth of Athor in
1024 of the martyrs (a.n. 1307), after the churches had been shut
seven years and the Christians had had to wear blue turbans. It
ends with prayer for mercy and re-opening of the churches and an
ascription of glory.

The monastery here mentioned, and in the Arabic called Trua,
is probably the building recorded by Abu Salih, known as the
Monastery of the Potter, and dedicated to St. Theodore in the
district of Turd.* This place is famous for nummulitic limestone
quarries, named by the ancient Egyptians Royu or T-royu, which
the Greeks corrupted into Troja. According to Strabo, the name
was derived from a settlement of Trojans who followed Menelaus to

* The Churches and Monasteries, fol. 47B.
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Egypt.* The closing of churches and the disgrace of blue turbans are
related by Makrizi, who however calls the monastery of Tura the:
monastery of Abu ]urJ, which Abu Salih speaks of as bemg in the|
district of Tur4, together with another monastery, Shahran, unidenti-’
fied at the present day.

COMPARISON WITH OTHER COPTIC RITES.

All the more important forms of worship have been printed by;
Tuki in his Euchologion and Rituale, published in the 18th century,!
and it is clear that they have been modelled upon the Eucharistic!
ervice. which in Coptic is usually termed t Synaxis. Therefore the
resemblance which the consecration service bears to the Synaxis doas;
not mark it with any distinction from the rest.

The structure of the Synaxis may be briefly indicated in a general]
manner. After preliminary incense and prayer, four New Testament
lections are read with intervening ritual. Prayer for all conditions of}
men, including catechumens, follows the Gospel or fourth lection.‘
Next come the prayer of the veil and the three great prayers, the recita-:
tion of the Creed and the ritual of the kiss of peace or Aspasmos.!
Then the Anaphora, introduced by Sursum corda, consisting of

hanksgiving, Intercession, Trisagion, the Institution, Epiclesis,
Fraction, Lord’s Prayer, (,ommlxture, and Communion,

Comparing the consecration service with this order of the Synaxis, we;
observe the incense, Lections, Prayers and Creed; neither Aspasmos;;
Sursum corda nor Trisagion, but prayers and thames, many Kynes
and solemn kneeling beftore a prayer, called Epiclesis, which mcludea;
eighteen phrases, to all of which the people respond Amen, as they do;
at the words of Institution and the Epiclesis. This is followed by the
Lord’s Prayer down to *One Father,” &c., with which words the water;
for sprinkling is said to be consecrated ; and instead of the Communion!
the ceremony of sprinkling and anomtmg takes place.

\Whenever material things have to be consecrated, such as water for}
Baptism, oil for the Chrism or Myron, Altar tablets, water-dish og

akhané for the feet-washing, the Lord’s Prayer section, which in the
Synaxis comes immediately before Communion, is used. Therefore thls‘
section duly appears in the consecration of a new church, and also at the
restoration of a church, and does not connect these last two more’
closely than other rites with the Synaxis, but in common with them
indicates the importance of the Lord’s Prayer and the efhcacy of this
word of the Lord in consecration. At the end of the rites of makmg!
a monk and anointing the sick the Lord’s Prayer is used, but appears,
there rather as a merely concluding form. In the consecration oﬁi

1
|
1
|

* Budeker's Zgypt, p. 155, ed. 1902
+1It may be convenient to employ this word and not the Greek appellation of :
Liturgy.
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the Patriarch and bishops and the ordination of other ministers it is not
found to accompany the significant acts of those rites.

One other feature is common to the consecrations of a church, the
altar, and the Chrism, the Eve of the Epiphany service and Baptism,
namely, a solemn prayer sometimes called Epiclesis, including separate
phrases to which the people respond Amen. In the Synaxis the words
of Institution and Epiclesis are thus marked, but whether this forms
any real point of connection between it and these services may be
questioned, in any case the practice does not distinguish the con-
secration of a church from the rest. While noticing this prayer with
repeated response of Amen, it is interesting to find that the consecra-
tion * service given in the Pontifical of Narbonne provides a similar
form in two separate Prae¢fationes each preceded by Sursum corda.

Mention of Swrsum corda brings us to a difference between the
consecration service and the order for Baptism and the Chrism. In
the latter service, remarkable for the larger use of Greek, a noteworthy
characteristic shared also by the order for the consecration of the
Patriarch, we find the regular Synaxis form of Sursum corda, Preface,
and Trisagion. Such a discrepancy may appear important at first sight,
but this importance is diminished by the fact that whereas Baptism and
the Chrism service are independent functions, the consecration form
is only preliminary to the Synaxis, borrowing indeed such elements as
are required for its own purpose, but not anticipating those which are
soon to follow in due course. For the same reason the Aspasmos
does not occur.

We next come to the Creed and the three great prayers which are
ordered in all services except the consecration of the Patriarch and
bishops and the ordination of other ministers. In the consecration of a
new church and also in the service for dedicating a repaired church four
and not three prayers are mentioned, namely, the Peace, the Patriarchs
or Fathers, the Congregation and the Safety. Tuki gives the last in
full with the others in the latter of the two services, showing that the
fourth is a separate form referring to the Safety of the world in general.
The addition of this prayer to the others may be a slight indication of
later age, not so important a mark as the mention of the Creed, for the
liturgical use of which in Syria the date A.D. 470 has been assigned.

Preceding the three prayers and immediately following the Gospel
without any mention of the prayer of the veil, is a general form called
the prayer of Consolation. In the Baptismal service this is expanded
afterwards in seven prayers, each of them having the same ritual, the
deacon’s summons, the people’s Kyrie, the priest’s prayer, to which
again the people respond. Prayers of this kind are directed by later
rubrics to be said between the Old Testament Lections of the consecra-
tion service together with hymns from the Theotokia, but the original
writer of the manuscript mentions only the prayer of Solsel. i.e., the
prayer of consolation, in its usual place after the Gospel.

Some of the occasional services prescribe only Apostolos and Gospel,

* Martene, p. 253, seqq.
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but the more important and presumably the earlier ritual required at
least four New Testament lections, the Apostolos, Catholicon, Praxis,
and Gospel. Our manuscript gives four Gospels; and it may be
worth observing that in the Pontifical of Narbonne * amongst the
various things placed inside the altar is a paper containing the Ten
Commandments and the first chapters of the four Gospels. In other
respects our MS. fullows the usual course of this part of the Synaxis;
though not mentioning the Trisagion after the lection from the Acts.
Before the Apostolos we find anthems in the consecration service
as a peculiarity. They accompany the second offering of incense by.
the Bishop, which comes after Ps. cxxii sung by the people at the;
conclusion of the Old Testament Lections. These passages forming
half of the whole volume, connect the service with several others.
They abound in the order for dedicating a repaired church, and
are strictly prophecies in the ordinary sense taken from Isaiah and six
of the Minor Prophets.t They appear also in the Eve of the Epiphany
_service and that of the Lakhané or water-dish, and one such lection
occurs in the service of the Chrism. In the latter, as in that of the
Eve of the Epiphany, there is no interval between the Old and the,
New Testament lections, and such a series is suggestive of a service]
during the night, or in other words a vigil. To argue from them to!
the consecration service, and on the strength of the presence of Old,
Testament lections to establish a claim of antiquity, seems scarcely
admissible. If we desire to find a suggestion of an early date, the|
well known if vague words of Eusebius supply something of the kind.:
In describing the ceremonies with which churches were consecrated|
after the revival of Christianity by Constantine, he speaks of the
¢ Psalmody,” and the hearing the words delivered to us from God,
divine and mystic ceremonial, and the ineffable tokens of thei
Redeemer’s Passion.} This reference to the Psalms and Scripture
may be regarded as some ground for attributing an early date to thef
outline if not the details of our present service. ‘
After having thus compared the whole form of the consecration:
service with other rites, we may point out certain correspondences in
their prayers. In the ordination services, and in the commencement
of the special ceremonies for the new Patriarch, a prayer is used
very similar in language to the first prayer after the Creed; and
again in this latter service there is a Litany which includes some
of the petitions of the two Litanies of the Archdeacon, but said in the
original Greek.§ After that Litany and many Kyries, the second:
prayer of the consecration service after the Creed is used. This
prayer is found in the Clementine Homilies, iii, 72. Then at the

* Martene, p. 267.
+ Micah, Zephaniah, Haggali, Joel, Zechariah, Amos.
1 Hist. Eccl. x. iii (Migne, Series Graeca, vol. 20, p. 848). i
o8¢ piv Yerpediais kai Tais Aormais T@v 9ed0ev uiv mapaloluosy Pwvar
axpodreotr, wde §i Belars wai pvoTikais imredavpévars Siakoviats * cwrrpiov T8 v
wdbous amoppnTa oiuBora.

§ See also Liturgy of St. James, Brightman, Litt., p. 37.
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important point of the ceremony when the Four Gospels are raised
up over the Patriarch’s head, and just before the bishops severally
lay hands upon him, the Archdeacon cries aloud in Greek: “The
grace of God which healeth, &c., chooseth this one of the presbyters
to be archbishop of the great city Alexandria.,” With the same words
(mutatis mutandis) translated from the Greek at the central place
of the consecration service, the bishop, rising from his knees, solemnly
declares that the church has been chosen for consecration.

One other identification may be added, namely, the summons of the
archdeacon which precedes the Epiclesis. This is practically the
same as in the Liturgy of S. James.* .

THE CONSECRATION OF THE ALTAR.

Vacant pages in the manuscript separate this service from the fore-
going rite ; but the two forms appear to belong to one order of cere-
monial, and in the first rubric of the altar service reference is made to
the consecration of the whole church. Unlike the text of the church
service, there are variants in the text of the rite of the altar, and men-
tion is made of this fact of variation in an Arabic note. Three forms
may be said to exist. Both Tuki’s print and a recently discovered
fragment in the British Museum make omissions at the point where

_our manuscript alludes to variation; and these omissions vary from
one another, without however affecting essentially the character of the
service. QOur manuscript and Tuki give a prayer of the archdeacon
after his second Litany, containing a reference to a renewing of the
feast of the dedication; also two more prayers of the bishop: while
after the prayer of thanksgiving they have a further ceremony of vesting
the altar and placing on it the Gospel and the Cross, whereupon follows
another prayer of thanksgiving. Tuki however has omitted the passage
from the sixteenth petition of the bishop's Litany to the end of the
archdeacon’s second Litany ; and the fragment has omitted the passage
from the archdeacon’s second summons to the end of the bishop’s long
prayer.

As remarked above, no allusion to relics occurs even when an
oratory of a martyr is to be hallowed. Vet relics are possessed by every
Coptic church at the present day, and the altars have a cavity opening
eastward, which suggests that the practice of placing relics therein had
formerly become universal, though now they are ¢ enclosed in a sort of
bolster covered with silk brocade, and kept in a locker beneath the
picture of the patron saint.” Therefore we must regard these
services as representatives of a class of dedications which did not
require deposition of relics.T

* Brightman, Liturgies, p. 49.
+ Butler, Coptic Churches, vol. ii, p. 13. Martene, De ant. Eel, Rit. Ed.
Now., 1788, vol. ii, p. 242. Ferrari, Prompta Bibliotheca, vol. i, col. 433, Altare.






